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ABSTRACT

A glance at women in the Maghreb showed that tlheg lseveral ‘mountains’ on their backs. Thus, anidy the
‘mountains’ we used literature as a tool. This echuse, in analyzing the place of African womea modern African
setting, literature is, certainly, a domain of Wity and audibility. But, since the movement tleatourages people to
write varies from one period to another and oneia@aeality to another, our focus lied on Nawal Ehadawi’'s Woman at
Point Zero. Thus, the reading of the novel hasordy proved that women are marginalized but alsd amainly the
thematic concerns raised by Nawal informed us altbetpeculiar living conditions of women in Egyphe research
supported that as each particular region of Afritas its particular problems; the literatures, aslivare quite naturally
different from one another. That is, though all veormhave a fundamental unity in the suffering andhigir desire for
liberation, the cry of women in the Maghreb is astsame as the cry of other women from other cmstBuch is the

message that Nawalreverberates on the pages of Wanhtoint Zero.
KEYWORDS:Woman at Point Zero, Aesthetics, Female Self-Assert
INTRODUCTION

The inspiration for this article comes from themige that every literature is a literature of issrenunity and it
translates the socio-cultural and political rea$itof its community. Thus, after | had written gnublished some articles
about women, in the novels by women writers in WAssica, | wonder what is special with the Arab wemfrom the
Maghreb. The reading of Nawal El Saadawlleman at Point Zermforms us about practices which are not much edok
by women writers in West Africa. The main thematimcerns raised by West African Women in theiriwgis are among

others: Marriage, motherhood and/or polygamy buvdlaffers different issues to her readers.

While, for instance, marriage, motherhood and/olygeimy constitute central themes in Nwapd&guruy,
Emecheta’sThe Joys of Motherhoo@aynab Alkali’sThe Stillborn Mariama Ba’sSo Long a Letterthere is no centrality
for marriage inWoman at Point Zer@xcept that it is arranged by parents, no cetyrédir motherhood as we learn
through Firdaus, Nawal’s protagonist, that oftermea tend to abort, and as well as no centralitypfdygamy except that
most men are cheating by having sex, illegallyhwither women, married or not and often includimgjrt own daughters

or nieces.
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Aidoo, in her essay: “Ghana: To Be a Woman”, speaki&vour of western education which does not only
empower women but also it offers them alternatsugsh as to work in public or private institutiorssraen do (Juliana and
Nfat, 1997). But, Nawal, seemingly, points out thatthe Maghreb, for a woman, to be educated étbimg and to get a
profit of one’s education such that to get a jolansther thing. For instance, with a secondary alcbertificate, Firdaus

could not find a job though she tried all her liegget one.

Mariama Ba, as well, in an interview once insistedthe importance of education so that when wonren a
educated, they are able to use books to voice tligicerns or to communicate with others: “ Books arweapon, a
peaceful weapon perhaps, but they are a weapontgia980: 214). A weapon such that women mugtesand use for
themselves. In an interview at the end of the Detdition ofSo Long A LetterMariama Ba calls on women to stand up
for their rights, using literature, despite thefidiflties they may face, by using their own cooeded efforts and
initiatives:

The woman writer in Africa has a special task. $fas to present the
position of women in Africa in all its aspects. Téeis still so much
injustice. In spite of the fact that for a decalde United Nations have paid
special attention to woman’s problem, in spite ehiiful speeches and
praiseworthy intentions, women continue to be dligicrated. In the family,
in the institutions, in the society, in the stremtpolitical organizations... as
a woman, we must work for our own future, we mustrthrow the status
guo which harms us and we must no longer subrmitt ths men, we must
use literature as a non-violent but effective weaMie no longer accept the
nostalgic praise to the African mother who, in hisiety, man confuses
with mother Africa. Within African literature, theom must be made for
women...the room we will fight for with all our migl{flones & Marjori,
1987:46-47).

There is no doubt that the above narrations, byidviza Ba, set the tone ¥Woman at Point Zerand highlight
the issues that will be analyzed. What is wortmpog out is that women are now writing about wonbgrbringing out
not only their points of view but also and mairtheir lived experiences as a woman. However, a®fiat narratives most

often generate from real life experience, it is twdiringing out Nawal’'s social and authorial baackgrd.
Nawal El Saadawi's Social and Authorial Background

Born in a Muslim family in the small village of Kdfahlaon October 27, 1931, and the second-eldestnef
children, Nawal El Saadawi is an Egyptian feminisiter, activist, physician, and psychiatrist asliwer family was
once traditional and this has made Nawal have literis cut off at the age of six, and at timesgnessive because given
her father's prominent status in the Ministry ofuedtion, Nawal was educated (Khaleeli, 2010). Outine Egyptian
Revolution of 1919, her father fought with his ush@nergy against the British occupation of Egypd &udan. As a
result, he was forced to move to a small town eNlile Delta and, for about ten years, the goventmefused to promote
him. Nawal’sself - determination does seem to cdroe her father who does not only encourages hdedm Arabic

language but also and mainly teaches her certdireyasuch as courage, dignity, and self-assertiofiortunately, her
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parents, both her father and her mother (her mashafr Turkish origin), died and de facto Nawal bees the ‘man of the

house’ who provides the basic needs (Wikipedia).

Despite the difficulties, Nawal graduated as a wedddoctor in 1955 from Cairo University and thengayear she
married a certain Ahmed Helmi, her fellow studenth@ medical school, but her marital relationshith the man did not
last long as, after two years, Nawal got divorcgdhim (Koseli, 2013). After on, she kept workingrthaas a medical
doctor in her birthplace of KafrTahla with focus ewomen’s physical and psychological problems. Stas Bater
summoned back to Cairo and appointed the DiredttiteoMinistry of Public Health. It was there shetrand married, in
1964, a certain Sherif Hatata, a scholarly andtquiedical doctor and writer who had later been iigal prisoner for
about thirteen years. Sherif Hatata also divoraadm2010, after forty-three years of marriage aftdr she got a son and
a daughter from him (Cooke, 2015).

Though she was a very dedicated medical doctorpmgter of education, defender of women’s rightsaative
member of women’s association, a dedicated refoemdr the writer (Douglas & Ruth, 2000:255), whadught Nawal El
Saadawi to national and international fame is leéiviam as her writings did not appear in Englisinslation until 1980s.
Nawal’'s sensitivity resulted in the general awassnand sharp criticism of the inequalities thaseketween male and
female. Due to her criticism of gender inequaldlye is viewed as a very problematic woman by thgfan government.
Nawal’s activism and her books included have maglelbse her position at the Ministry of Health. Siiso lost her

positions as chief editor of a health journal, asdAssistant General Secretary in the Medical Aation in Egypt.

Anwar Sadat, the President of Egypt, later imprgbher and she was released one month after tised@més
assassination (Uglow, 2015). THencyclopedia Britannicadescribed her as “the Simone de Beauvoir of thabAr
World".Of her experience, she once writes: "Danggs been a part of my life ever since | picked ypgea and wrote.
Nothing is more perilous than truth in a world thes” (The Hindu,2001).

Nawal’s contact with a prisoner at Qanatir, ninargebefore she was imprisoned there, served atharsi for
her novelWoman at Point Zerayhich is translated from the Arab by Sherif Het@the New Yorker, 20)1The novel is
known for its significant testimony and true imaafine depth. Despite the hardship that she wewoutity, Douglas and
Ruth (2000:255) point out that: “she has managedriie twenty-seven books, including many bookdictfon” and this
despite her appearances on radio and televisioe Wwanned in Egypt and other Middle Eastern couwstiitowever,
international Institutions recognized her achieviet®eTo mention but one of the distinguished praesorded her, by the
Council of Europe in 2004, is the North-South Pi}aékipedia).

In 1988, when her life was threatened by Islamastd political persecutors, Nawal was forced to fiegypt to
find herself in the US with teaching positions atke University and as well as at the University\dishington. In 1996,
she moved back to Egypt (Dora, 2015). Nawal camtihher activism and declared herself candidatheapresidential

election of 2005 before she was bound to withdrawabise of stringent requirements for first-timedidates.

Finally, upon reading the social and authorial lgsokind of Nawal El Saadawi, as stated above, pateduwith
hardship, intimidation and imprisonment, there imeed to highlight the context of situation of N Saadawi’s

Woman at Point Zer@hat is, to give an overview of the position ofmen in Egypt.
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An Overview of the Position of Women in Egypt

This section informs us of the ongoing discrimimgtpractices against women in the patriarchal Egypich
certainly serves as a catharsis for Nawal to writéo bring to the front burner of public discoutissues that affect the

physical and spiritual well-being of women in Muslmajority Egypt.

It is good to mention right from the onset that faumeivilization is made by and for both men and warfAyayi,
2005). As a result, both men and women have their Bghts and needs to live with modest admiratinat is more,
many institutions over the world encourage citizgarticipation by seeking the representation andigijaation of
everyone, irrespective of sex, in the conduct amthagement of their affairs (UDHR, 1948). Then, winyEgypt, men

hold most of the important socio-economic and palitactivities while women are deprived of acaessuch power?

To begin with, the Arabs are found almost everywharAfrica but they are numerous in the Maghredr(hern
Africa), in countries such as Egypt, Morocco, Algeand Tunisia. Northern African literature alséeo$ a perspective that
cannot separate a text from its context of theatitn. Mpalive and Paul (1997:13) support that: fidern African writing
is therefore determined by the sense of belongirant Arab nation which shares the same languagkiérand culture,

and to a certain extent, the same religion.”

Today, North African writing is largely informed liis common Arab heritage, which represents nbt arway
of connecting with the cultural tradition but alsoway of understanding the present. Thus, althowgmen are
acknowledged to have had an important role in thoéa religious and political affairs in anciengypt, upon considering
Nawal El Saadawi'$Voman at Point Zergoublished in 1983, it is fortunate enough to eatd women'’s rights, powers,

and influence in the Maghreb in general and Egytarticular.

It is good to recall that every literature is @&d#ture of a given community at a given period. &beve clarity is
brought because there are records that women,yiptEgnjoyed complete freedom during the time cdéif@bn compared
to their Indo-European counterparts. "women arenagkedged to have played an important role in effaiomestic,
religious, and even political in ancient Egypt” (# n.d: i). This study highlights a period of thetting of Nawal's
Woman at Point Zeravhich, certainly, serves as a catharsis for Nawadrite. This then, clearly, shows the relatiopshi

between text and context.

In addition, thought what we are dealing with,histanalysis, is based on fiction, it is good tcatkthat fictional
narratives often generate from real life experieMtawal has proved it right when she says: “| wribiis novel after an
encounter between me and a woman in Quanatir Pridlawal, 2007: ix), she further adds “The nametaf heroine may
be fictional but the story does not seem to be (ddwal, 2007:3). However, since literature is al thmw informing,
educating, elucidating, denouncing problems ang@simg solutions (Wale, 2008:1), it is worth pangtiout the place of

women in Egypt according to UN statistic:

Egypt ranks low in gender equity compared to ottmrntries worldwide.
The 2015 Global Gender Gap Index, which measursgadiies between
men and women across countries, ranks Egypt atolB&f 145 countries
worldwide. Women have significantly lower particilga in the labour

force than men (26% versus 79%) and lower literé@8%% literacy for
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women versus 82% of males). The Organization fanémic Cooperation
and Development's Social Institutions and Gendetein 2014, which
measures legislation, practices, and attitudesrésatict women'’s rights and
opportunities, classifies Egypt to be among thentwes ‘very high’ in

gender discrimination together with others in Adriand the Middle

EastUnited States Agency for International Developm2af6).

In fact, if we look at the position of women, asdgbed in the statistic, there is a wide rangeasfstraints and
obstacles that impede women’s progress and lireit @bility to hold public office and to particigatn socio-economic
and political life, or else to occupy leadershipsiions whether in government, public or even pgevaectors. The
relationship between male and female is socialipethe extent that the former is groomed to be reqaeror while the
latter is trained to meet his needs at all levekswi (2003:20) informs that: “ Seldom does literaton women or gender
in the Middle East address the issue of affectievben husbands and wives and how bonds of muippbst and caring
are constructed within households.Depictions ofdgenrelations in Egyptian households always portnaymen as

oppressed without ever mentioning relationshipkindness, sharing, and mutuallove between husbamdisvives.”

Women’s sexuality, space, and agency are, strielgulated. Women'’s role is reduced to that of wiamd
mothers (Ahmed, 1992). Badran (1991: 226) stdtasdccording to one of the most popular Islam&aphers, Sheikh
Sharawi (who hosted a prime-time television progra® woman who works while she has a father, beotar husband
to support her is a sinful woman.” Although the Rtign Constitution did not set conditions prevegtimomen candidacy
in elections, and despite giving them the rightstand for parliament and/or elect their preferraddidates since the
constitution of 1959, Egyptian society, in genedaplores the idea of women running for electiéiemen are vowed to
face the difficulties and they are intimidated tabthe consequenceBhg National Council for WomgnThe case of
Nawal ElI Saadawi’'s withdrawal of candidacy for {hr@sidential election of 2005 due to intimidatioas, raised in the

section dealing with her social and authorial backgd, is quite illustrative.

Also, girls’ marriage at an early age is a commaacfice. This, unfortunately, eliminates their otes of
education. Within marriage, sexuality is also reggd. It is interesting to note that men, as wekbame women, share the
notion that men have the right to discipline theives by using force. That is, a certain amounplofsical abuse against
women can be justified under certain conditionstipaarly if a woman refuses to have sex with partner (El-Zanaty et
al., 1996).

What is more, there is a continuation of some wroalgjts (female genital mutilation), a practicet tinaolves the
removal of part or whole areas of the girl's or vanis genitalia. Nissrin (2013) utters that, in Egythe practice can be

traced back to the times of the ancient Egyptidugng the era of the Pharaohs.

The aim of the practice is to control women’s sdityiand autonomy and, unfortunately, it is widg@lsacticed in
Egypt. Nissrin (2013:1) supports that: “The praetis mostly reported to be highly prevalent in &dri as well as some
countries in the Middle East and some of the Asiaumtries.” Focusing on Africa, the report indicateat the practice has
been performed on close to 92 million girls who &deyears old and above. In Egypt, alone, it waisnased that close to
92% of the women in the country had undergoneitbalrof female genital mutilation. Nissrin (2023points it out that:

“Religious leaders who advocate for the prevalefdeGM have attested that FGM is a practice thatréligion claims is
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a right for the women. They pursue that for a woiteanot be excised, that she is not pure and dtetlre eyes of God.”

Yet, in the Holy Quran, there is no express or iekpinention of the practice of genital mutilatiom a woman
being a compulsory practice that ought to be peréat. At least, this is what we learn from Al-Awa{2:2), General
Secretary of the International Federation of Isai@cholars, who rationalizes that: “The Holy Qurianvoid of any
reference to FGM, there is no Iljma’ or consensuspecific legal ruling, and there is no Qiyas oalagy that can be

accepted.”

As a result, the oppression of women constitutageat barrier to development. Joyce Mangvwat (1899:
observes that: “It has been proved beyond a reamdaubt that no Nation can move forward in teohdevelopment if
her womenfolk (who are usually in the majority) @ns marginalized”. This is, also, evident to D¢t891:10) who
observes that: “if the building block, the mothesise poor, ignorant and unmotivated, the natiotikily to be poor,
ignorant and unmotivated.” What is more, Dora (188} rationalizes: “No religion to the best of mydwledge forbids
women from active participation in politics. BeiagMuslim, | know Islam allows women to vote andvmed for. It

provides for women'’s views to be heard on private public affairs.”

The above quotation, by Dora, is, certainly, knaewrNawal, as well. What is more, Nawal's writingds its
moment of appointment in the absence of African wormn public spaces or even betterin the negator&ayal of the
image ofwomen by African men writers. Nawal, heftsel her paper entitled: “The Heroine in Arab kaé&ure” observes
that:

Among the male writers | have read, both in thetveesl in Arab world,

irrespective of the language in which they havettemi or of the region
from which they have come, not one has been akii@éohimself from this

age-old image of woman handed down to us from areahpast, no matter
how famous many of them have been for their paaséodefence of human
rights, human values and justice, and their vigsreoasistance to the
oppression and tyranny in any form. Arab literatiselittered with the

image the She-devil, possessed of many faces (Na@ar: 520).

She is also aware that her struggle to correctanisgptions seems even more difficult than the gteufpr the
national liberation as Gwendolyn describes it: “Btriggle for equal rights between the sexes isgytw prove even more
difficult than that of decolonization because igerxce, it is a struggle between husband and widhdér and sister, father
and mother” (Davies, 1986:8). That is certainly wishe armed herself with determination to fight 8tatus quo
established by patriarchy by pointing out,Woman at Point Zerahrough Firdaus, her protagonist, the cost of ¢p&in
woman in her patriarchal society. For Mpalive araulP(1997:19), “The emergence of fiction in the Bialiterature
[Woman at Point Zeravas originally written in Arabic] in the twentiettentury also reflects the transition between tke o
world and the new age.” Thug/oman at Point Zershould be read as Nawal'’s cry but yet a determonatd transform

the society.
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Analysis of the Situation of Women irWoman at Point Zero

This section informs us, througWoman at Point Zerohow a society with all its complex structures has
conspired to subjugate and marginalize women in Hohemes of events and socio-economic privileges.
Men in the novel are dominant and assume the pasitf influence and authority not only on any otheerit other than
being male. There is no doubt,\Moman at Point ZerdNawal has taken to the trial bench, issues tfiatithe physical
and spiritual well-being of women in a Muslim majgrEgypt. Issues that border on gender discrinmmatoppression,
and suppression. This is true because accordiNgadim (2009:108): “the function of the artist irfri€a, in keeping with
our traditions and needs, demands that the weateg public voice, assumes a responsibility tecefbublic concerns in

his [or her] writing. ”

To begin with, the story of Firdaus revolves ambunthe marginalization of women.
That is why Nawal calls attention to the need td #me violence or any other forms of discriminat&mgainst women.
This is because in Egypt, as in many other cowwieAfrica, the society is materialistic. The valof a human being is
measured by how much the individual possesses. Kwpthat it is capitalism that produces materialiand that it is
based on the system of productions, there is nitdiiat women who are confined at home are likelypé poor and
dominated in all the socio-economic and politia&ees. It is said that in the community of Firddimaithing shames a man
but an empty pocket” (Nawal, 2015:48).

The marginalization of women is quite manifesthe firranged marriage between Firdaus and Sheikmigladh
In fact, Firdaus does love Sheikh Mahmoud who israixty with deformities on the face; while sheoidy seventeen
years old; but as the society is materialistic, Wirdaus’ marriage, the focus is not her own concern
Firdaus’'uncle who arranges the marriages saysheé[Sheikh Mahmoud] accepts to pay one hundred (el bride
wealth] that will be sufficient blessing from Allahwill be able to pay my debts and buy some uweer, as well as a

dress or two for Firdaus” (Nawal, 2015:49).

What is more, after the celebration of marriagesi@hMahmoud, usually, menaces and even beatsUSiridethe
extent that blood comes out: “one day he hits mih \Wis heavy stick until the blood ran from my ncmed ears”
(Nawal, 2015:60). When the later finds intoleratlite stay within the household; she returns to heclais
But, there too, she is not welcomed open-handesilyea uncle once tells her that all men beat thiies, and he finally
takes her back to her husband’s house without ¢atiso. “...my uncle told me that all husbands béairt wives, and my
uncle’s wife added that her husband often beatsl fsaid that my uncle was a respected Sheik, vezlled in the teaching
of religion, and he, therefore, could not possiidyin the habit of beating his wife. She replieat h was practically men

well versed in their religion who beat their wivedlawal, 2015:59).

Surprisingly, when she was taken back to her mbaouse, despite the odds, this is what therlatys: “why
did you come back from your uncle’s house? Coultia'tbear to feed you for a few days? Now you weidllize that I'm
the only person whois prepared to feed you” (Na@@l,5:59). Through such descriptions, Nawal celgtairants to tell us
that despite Egypt is a Muslim majority country ashelspite the reading of the Holy book, marriagaas based on
virtuous such as good character or good conductriomey. Moreover, through the marriage betweenakisdand Sheikh
Mahmoud, Nawal informs us that arranged marriage c®@mmon practice and a wife beating is quitela i Egypt.

Then, we are tempted to ask a rhetorical questisnfeeding a woman one willingly married deservackmail?
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(As Sheikh Mahmoud does to Firdaus).

It is then clear that what men need in women islowe but sex. For them, love is a waste of timeatTis, even
though men are religious, not only is culture sgemthan religion but also and mainly their relgitg is filled with
hypocrisy. In the novel, Firdausrecalls the stomer uncle who is a religious man as follows: “ Mycle as he followed
the lines in his book with peering eyes while histh stole out from behind, searching for my thigRawal,2015: 90).
Also, when Firdaus gives money to a charitable Asdmn, she was praised; yet, it is known thatrtteney she donated
is obtained through prostitution: “One day, wheddnated some money to a charitable associationnéwespapers
published pictures of me and sand my praises asnthdel of a citizen with a sense of civic respoitigit (Nawal,
2015:124).

For abused and battered women are found all aréuafl countries in general and Egypt in particuleor
instance, as most often Arab girls are confinedhiwithe homes, their first love or even betterrtfiest sexual experience
is often through their own fathers or uncles. Itdies that in opposition to the tradition of wooirggirl with letters,
flowers, messages or sweets, they woo with merfaéicgaus, the protagonist, is abused by her unclshasrecalls: “|
[Firdaus] would glimpse my uncle’s hand moving dgpfom behind the book he was reading to touchlagy The next
moment | could feel is traveling up my thigh withcautious, stealthy, trembling movement his handld/:@ontinue to
press against my thigh with a grasping, almostabiasistence” (Nawal,2015:17). Nawal's attemptlepicting the above
issue is a need to challenge and overcome thosesfdhat deprive human beings of their right te,lilove and to real

freedom.

Nawal's message does seem to warn us that sutidagitowards women would drive them to the extram
commit evil. Bell (2015, 84) supports that: “Thengiaation of one human being by another is the bagicn society.” In
the novel, such attitude is materialized when Risdeft her husband’s house for the second time.r8fuses to go back
to her uncle’s and in looking way out to surviveg svas ready to accept any kind of job, includingsptution: “But if
necessary I'm prepared to do anything, even the kifiwork that requires no certificates[alluding poostitution]”
(Nawal, 2015: 62). But, as opposed to other woman imvolve in prostitution for pleasure or as afpssion, Firdaus

involves in it as a survival strategy.

Nawal informs us that even in prostitution, a ctiodi of women is not as safe as one could imagawabse they
are still marginalized. That is, even in prostitati women are not free to ‘sell’ their'bodies’ theever they want. They
are most often tortured without having anybodydecue them. Firdaus’ Pimp, Marzouk, once tells liEnere isn’'t a
woman on earth who can protect herself” (Nawal,522025). For instance, Firdaus was sent to prisomefusing to have
sex with a very important personality: “On one ioa, they put me in prison because | turned dowa of these
important men” (Nawal, 2015:123). It was thankshe service of a lawyer that she was liberateds Thbecause women
who are involved in prostitution are regarded awanthy women. In the novel, when someone else Bayoumi, the
man whom Firdaus encounters in her adventure aral agbepts to offer her a room and occasionallypsleeth her,
wants to have sex with Firdaus and when the lgtiestions who he was, he replied in a sarcasticasaye learn through

the conversation:
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Who are you? | said.

Bayoumi, he answered.

| insisted you are not Bayoumi. Who are you?

What difference does it make? Bayoumi and | are one

Through the above conversation, the author does se@sk a rhetorical question such that is a woaraabject
to belong to or to be passed from one person tahar® The answer is certainly “no” but Nawal, simplises her
aesthetics to inform the readers and communityrggel that such attitude towards women would entuugng women
who are good into bad. For a woman to have sex satheone she does not love or someone who dodeweoher is
nothing but pain. IIWoman at Point Zerd-irdaus says: “With love, | began to imagine thiahd become a human being”
(Nawal, 2015:116). The pain later turns her ingmeial rebel. Nawal, prefacing the novel, saysad hever seen a woman
who had killed” (Nawal, 2015: x). Also, even théspn’'s doctor, who explains the situation of Firdao Nawal, says: “if
you look into her face, her eyes, you will nevelidhe that so gentle a woman can commit murder'wala2015:4). Yet,
in Woman at Point Zerd=irdaus kills her pimp. Through Firdaus’ violentiawal calls our attention that even women are
capable of violence. As a result, instead of pughiemen to retaliate, it is high time both men amaimen work to stop
the violence. The crux of the matter or the ircaxy Nawal depicts, is that protecting one’s honquires money; yet, for a
woman to get money she has to sacrifice her hdfiodtaus rationalizes: “ Now | had learned that horequired large
sums of money to protect it, but that large sumsnofiey could not be obtained without losing onedaidr” (Nawal,

2015:123-124).

What is more, though the society is much critichpmstitutes, Nawal informs us that not only atbmen are
prostitutes but also and mainly the life of thegtitates is even better than that of other womea are not prostitutes,but
they have to sell their ‘bodies’ not to lose thjels. Materialism, within the society, has reachsgeak. This is what we
learn through Firdaus who says: “ | came to redlizt a female employee is more afraid of losingjble than a prostitute
is of losing her life. An employee is scared ofihgsher job and becoming a prostitute because she dot understand
that the prostitute’s life is in fact, better thiagrs. And so she pays the price of her illusorysfedth her life, her health,
her body, and her mind. she pays the highest foicthings of the lowest value. | now knew thatafllus were prostitutes

who sold themselves at varying prices(Nawal, 20051

However, Nawal's aesthetic message does seem tahahyenough is enough. Men should stop considering
women as easy prey and destroy their honor. Memafse their positions to abuse the company’s woReninstance,
Ibrahim’s attempt to have sex with Firdaus is naéddl on love but simply because he does not negalytthe service as
they both work in the same company: “I [Firdaus]lized that he[lbrahim] had not really been in lavith me, but came
to me every night only because he did not haveai@ (Nawal, 2015:120). Then, Firdaus’ determinatimt to fear the
loss of her job by refusing to have sex with a kigmpany official finally earns her esteem: “ Amalteke word went round
that | was an honorable woman, and a highly respeefficial, in fact, the most honorable, and thestrhighly considered
of all the female officials [both the married andmarried] in the company. It was also said thatenohthe men had
succeeded in breaking my pride and that not a eihgjh-ranking official had been able to make me lmoy head, or

lower my eyes to the ground (Nawal, 2015:103-104).”
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All in all, girls and boys, and to larger extentnma&nd women, do not have equal consideration§Véman at
Point Zerq Nawal points out such concern when she informthas“When one of his [Firdaus father’'s] femalélaten
died, my father would eat his supper, my motherldiovash his legs, and then he would go to sleegt,gs he did every
night. When the child that died was a boy, he wdudaét my mother...[as if the mother is responsibletifie death]”
(Nawal, 2015: 23).

CONCLUSIONS

In problematizing African women’s space in a modéfrican setting, literature is a domain of visitjiland
audibility. This is because women writers are maied by the silences in early African literaturedjch were largely
patriarchal. Meanwhile, an incomplete or one siddaustanding is a distorted understanding. Theis, dtear for Nawal
that presenting women'’s reality is not an optiob dmuimperative. It is this awareness that has ptechNawal to search
for alternatives. That is to listen to Firdaus dether voice her problems without interruption.aBieg the story of
Firdaus gives the impression that there is nothimge difficult than being a woman in Egypt. Thisbecause the
protagonist of Nawal faces multiple burdens: contirtg patriarchy, tradition and ‘Islamic ideologykhich all put the

woman in a marginal place.

For Nawal, the story of Firdaus is the story of arlger woman in Egypt and that her experience dswell,
representative of the determination and resouncefisdl of women from her home Egypt. That is whynftbe dilemma of
a woman at zero point, Nawal is able to createraihe who refuses to be tools in the hands of rken.Nawal, African
women cannot be the same within traditions thatrdgshem. However, for Nawal, women are not violiennature. Even
what is called Firdaus’ murder is simply a selfatefe, as she is not prepared to kill. Finally, éyding Firdaus to prison,
men do not, certainly, fear Firdaus’ knife but kretth: “They [men] do not fear my knife. It is mguth which frightens
them” (Nawal, 2015:140). The sum total of the mgssaor the truth of the matter is that instead wshing women to

retaliate, it is high time both men and women wioidether to stop the violence.
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